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Iis new edition of MOZAIK quite clearly
reflects the latest development of WSCF Europe.
The last year has been a very significant one for
the Federation with the tremendous BIG E and the
fruitful ERA. Yet both events and the work which
was done in the different working groups show
the difficulties within our ecumenical work within

WSCF. Everybody had to realize during the last

THE DIF

year that the growth of the federation which
could be achieved after the end of the cold war
era has changed the face of the federation. This
change is confronting us with new tasks.

Coming from the East and the West, an orthodox
or a protestant background and from different
spiritual traditions we have to accept how diffe-
rent we are. This will require a lot of toleranc_e, a
willingness to learn about one another, lot of
patience and an attitude of "listening first". -
Talking about "multicultural awareness" and seeing
multicultural societies as a promising perspective
we have to come to terms with the fact that our
federation is quite multicultural itself. We there-

fore should see the debate and the doubts about

Ecumenism in WSCF as an important and valuable

chance to get into an exchange. it would be an
important experience not only for WSCF if we
could show that there can be a unity in variety,
Yet, being very involved in these kinds of discus-
sions we should be very aware of the fact that the
whole world is changing around us and that we
cannot afford to settle down on our island of
Ecumenism-debate if we think that our Christian

faith urges us to be active members of society. It

(CEPTING

ERENCES

will be the most important question whether we’ll

be able to carry on with active invoivement in the

process of Changing the face of Europe or

whether we will turn into a self-centered bunch of |
people. |
1 personally believe that we could leamn quite a lot
from other SCMs like the African or the Asian
ones. We should see the involvements of our
friends in the other Regions in the social or
Human Rights movement in there countries as a

challenge and good example for our work. Taking

©)

into consideration the various possibilities we

have in the European Region we should really be

1994

able to achieve something in the future.

Torsten Moritz
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. In the beginning of February 1994 the consultation "Orthodox Youth - Present

challenges and future hopes” took place in Virska, Estonia. We asked our
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point of view.

etween 4-11 of February
1994 WSCT and the World
Fellowship of the Orthodox Youth
(SYNDESMOS) organized in colla-
boration a consultation having as a
goal the analysis of the present
situation of the ecumenism in the
Orthodox Movements, their discon-
tents but also their hopes. The con-
sultation offered the orthodox
representatives of different
national movements the opportu-
nity {o express the way how they
understand the encounter with
other young people from other cul-
tural backgrounds and confessjonal
identities. 19 people took part at
the consultation, representing the
Orthodox Churches of Bulgaria,
Estonia, Finland, Greece, Poland,
Romania, Syria, Uganda and 3 pro-
testant observers from WSCF. The
consultation was structured in
three interest groups which focused
on different aspects of ecumenism
in the orthodox SCMs.

Concept of the ecumenical
movement and the role of
orthodox youth

The discussions in this group hac

-as their topic the image of

ExCo-member Gruia Jacota to report about the most important aspects of the
consultation for him as an Orthodox. In contrast to that our Programmatic
Coordinator Séren Asmus and Albrecht Kasper (former treasurer) who were

present at the consultation as gueéts describe the event from a protestant

1enNnQe
frefent (halleuef and

by Gruia Jacota

Orthodox Youth not as a self-suffi-
cient organism, but as an integrant
part of the Orthodox Church. One
could =ay at most that in the Flock
of who's Shepherd is Christ him-
self, the youth is the "young wing”
not in the political sense but in the
sense of a particular vocation for
noticing the changes of times and
the realities that define the rela-
tionship between Church and
society.

Therefore,

the most important motiva-
tion of the Orthodox Youth
for its involvement in the

ecumenical activifies is the

very involvement of the

Orthodox Church in suppor-
ting the efforts for the resto-
ration of the 'visible unity of

the Church'
{Constitution of WCC)

Preparation of the orthodox
youth for attending ecumenical
encounters

The second interest group thonght
of the way in which the prepara-

, tion of the participants for every
ecumenical event can make the
interconfessional and intereultural
dialogue not to be a loss of self
identity but the witness bearing




\npening, coming from mutual sin-
cerity, veapect and brotherly lova,
In the ecumenical dialogue the
orthodox young eould thus witness
withaut fanatism their own faith
the “modus vivendi” of an orthodox
Christian.

In petting prepared for the consul-
tation [ asked the hishop of the die-
eese 1 belongg to, His Eminenoe
DrDaniel Cioliotea, Metropolit of
Meldavia and Bukowina and mem-
ber-of the “Faith and Order" unit of
WCE, what iz requested of a young
orthodox so that he can take part
An#n eoumenica) encounter, In a
few sentences His Eminence ans-
werad:

&) At any ecumenical encounter, in
any place, the sncharistic commu-
100 at services which are nit cale-
lirated by canonic {officially
reeognized) orthodox priests has to
be- tharoughly avoided, as long as
::j churches are not yet reconcilia-

bl Everywhere the principles of the

orthodox faith and moral should be [
witnessed with firmity and wis-
dom, as they are to be found in the
Gospel and the writings of thefa-
thers of the unseparated Church
and presented by the Holy Synod of
the local Orthodox Church in some
special cases,

¢} The young orthodox people who
take part in ecumenical encounters
will need the recommendation of
their spiritual Father and in spe-
cial cases the blessing and appro-
val of their bishop, as the crthodox
vouth has the calling te defend and
to premote the rightious faith
(orthedoxia) and the righteous life
{orthopraxia) of the orthadox
Church,

At every ecumenical encounter
they toolk pard, the ASCOR mem-
bers (and nol only they as orthodox
participants) proved a particular
willingness to integrate themsslves
actively within the agsembiy, but
the lack of adeguate knowledge
about ecumenism and the ather
participating Christian confessions
led to a peychological barrier con-
nected to certain aspocts: the thar-
acter of the young orthodex
people’s partigipation at the non
orthodox Euchanst, the commaon
prayer and the character of the
participation of the voung people
belonging to other Christian con-
fessions to the grthodox Bucharist,
Consequently among the recom-
mendations made by this interest
group very important, éeems to me,
to be those referring to inclusion of
ecumenical training and lactures
for the orthodox SCM leadar and
the specific preparation of the
members concerning ecumenical
topies and within WSCF the orga-
nization of lectures presenting
Orthodoxy.

Worship the liturgical dimen-
sion of ecumenical encounters

Within the ecumenical encounters
misunderstanding and awkward
and painful situations regarding
the common worship were often
created, being generated by the
introduction of non-Christian ele-
ments and the misunderstanding
by others of the orthod@x pomtmn
regarding the cuita
nion. The star!
cusgions is the ¢

expressed thmugh the hturgmal
services,

The young orthodox people joining
this group recommended that, for
the future of ecumenical enceun-
ters, the erthodox delegation
should be consulted as weall for pla-
ning the common worship, The
interest greup addressed the
Orthodox Task Forces from WCC
requesting an interpretation of the
canons (rules) given by the Fathers
of the Church in the early
Christian centuries regarding some
common worship with non-orthe-
dox and some guide lines which
would inspire the erthodox pesition
in the present ecumenical context.
With a well edited booklet of
resource documents and having the
joy of hearing the input of His
Eminence Emilianos Timidiadis,
Metropolitan of Sylivria, a special
person with a young and open soul,
the participants worked out during
the consultation recommendations
and solutions able to transfigure
the “severe present challenges in
hopes for the future” ecumenical
profile of the European Youth.

®
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Paula Saukkonen//WSCF Europe and we were invited to take part as protestant
pbservers in the third Consultation of WSCE, SYNDESMOS and the WCC about
"Orthodox Youth and Ecumenism". The aims of these consultations are on the
‘one hand to provide the Orthodox from different countries, churches and

ovements a forum and on the other hand to improve the understanding
I

h:twegn Orthodox and Protestants. Preceded had the consultations in

[

GenevalCH 1972 and Presov//SLO 1988. by Soren Asmus and
- s == Albrecht Kasper

Report of the prote(tant

Challenge

N fier the strong tensions on
ﬁ the last big ecumenical meetings

& BEal: BNt

e

N iSeoul, EGGYS) concerning syncre-
o tisrp and ﬂnlgmatic qgeﬁtiuzfs the
| N i main focus i the eonsultation wasg

£ get on Lhe problems ecumenical
meetings can bring up for orthedox
[[ youth, So'our role was the one of
; g participating ohservers. At the
P same fime it was the first meeting
=
. |

after the npening of "the iron cur-
tain’, by which crthodox from
Western- and Fastern Europe can

working Heikkl Huttunen/FIN
(FYNDESMOS) and Anu
Talvivaara/CHIWCC). Because of
@ this at some problems that were
talked about it was not really clear
if there was a dissense between
orthodox and protestant or
between west and east. The mani-
fold of orthodox traditions bevond
Europe was representod hy
Cornelius Gulers-Wambi/Uganda
and Father Ephrem Said
Karim/Syria.
Out of all the Impressions we had
we'd like to pick out three about

| S meet mare easily. nfortunately
B i from the West only Andry
| - _:|J AnastasiowGH, Susanna
i ¢ Aroyri'GR and Stelins Jueh o s
b Papalexandropoulos/GR could take
" - 1 part besides the on full time basig
:I"&
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was this distinet criticism on the
practice that were found, the dis-
cuasion was determinated by a
great frankness, [4 was very goon
orientated on the view how the
further participation of orthodox
youth could be guaranteed better
and how during the préparation of
sueh international meetings such
problems eauld be aveided. For all
that the eriticiem of a supoerficial
gyneretism which can be found
zometimes also in the peumenical
mavement does in our point of view
not solve the problem how the
necesgary inculturation of the
Chiristian faith in extra Buropesan
realities of life and cultures can ba
guarantesd. In this case there is
surely to achieve a lot of better
wnderstanding through the possibi-
lities of theologieal exchange wit-
hin the WECF hetwean the
Regions, On occasion of the centen-
nial such talks would surely be
ugeful to promote the exchange
between the Regions and to show
the possibilities of WSCF.

Questions and Possibilities
of Moving

It was several times emphasized
and reagoned through different -
examples that Orthodox are asked
questions in the ecumenical move-

ment which are necessary and
enriching for them. So we as prote-
stants are not only those who learn
facing a "authoritarian” Church.
BESIdeS this it's to notice that

] and again Orthodox have a
Bablor awareness of history. The
protestant condemnations of
teaching against Orthodoxy are
thoroughly still present in mind,
when we meet today: During the
admiration of the Saints in front of
the Ikonostas Susanna Argyri for
example asked Soren the question
if this was in his point of
view idolatry, with
which she referred to

reformed reproach
" during the reformation.

4

Hewr this reproach is discussed wit-
i protestant theology today and
i ihe view on Symbnls and
Images presents it self very multi-
tutely even in protestantism - this
should be brought into the discus-
sion from our side. The old repro-
aches are not valid in this form
FUDFTEIOTE.

2 |

Bt sspeeially those Teons show in
a very good way how inculturation
{see above} happens in orthodox
Churches. The "allegorical
Luftelpaintings” about Saint and
biblical Scenes in the Estonian
Village church of Varska disple-
ased in their romantically Stile the
orthodox-theological taught View of
some Participants. They were seen
as "Compromises to the popular
way of piety, comparable to those
{catholic) Bavarian-Ausirian
"LBtelmalereine”, from which
those painting are most probably
historically influenced.

In the discussions of the consulta-
tion it came up again and again
that the point of difficulty in theo-
logian and private talks is not the
end of ecumenism but the point of
learning from each other. Of eourse
here the opinions are different.
There are as well protestants as
Orthodox who expect, that the

other agree very soon and who do
not want to change their conviction
through Talking and Meeting. But
before all Father Heikki Huttunen
and H.E. Metropolitan Emiliancs
Timiadis made clear again and
again that it is possible to shape
orthodoxy open without betraying
through this orthodoxy {the right
teaching) or orthopraxy (the right
Doing).

Alongside of thls Father He1kk1

Experiences and Expenments to
develop ecumenieal rites and pray-
ers on the basis of orthodoxy,
which would be a compromise

facing the Traditions. Those "new -
orthodox” Prayers and ecumenical-
orthodox rites should be collected
within a year and be published by
the WCC as Study- and discussion
material for SYNDESMOS, WSCF
and WCC-Youth desk. H.M.
Metropolitan Emilianos Timiadis
said the role of the Youth in the
arbhedos et i
the churches m
questions and iz
ways where old prejudices prevent
Understanding. This is the same
way =2 w2 understand our role in
the protestant churches.

Tk N

Orthodox diversity

The diversity of orthodox
traditions is again and
again a enjovment, after the
ecumenical dinlqg-‘starts
often with very superficial
problems between "the"
Protestants and "the”
Orthodox.

The orthodox positions are similar .,

Y
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diverze as protestants, but within
different terms of relations.
Moregver the orthodox churches
differ alsg i that sense how far the

-countries in which they are groun-

ded have passed the enlightment or
had no direet dealing with it. The
enlishtened analytical abilities
mel in Lhe non-enlightensd tradi-
tiong the ability to deal because of
convietion with a unbroken, paril:
1500 year old history as s matler of
pourse. and to think in great cale-
gories of trme and duration.
Through Corngliug Gulere-Wambi
and Father Ephraim Said Karim
not only-a protestant-nrthodox
East-west-conflict was present but
alzo the global North-south-con-
flict. In thas the eastern European
Orthodax stand on the side af the
dominant cultures, sven if their
churches had not been involved
into colonialiam through mission as
the catholic and protestand chur-
ches, concerning the south, After
we have stand up for global justice,
economical, palitical and social
development for years in our paris-
hes, it was anenrichment to hear,
what orthodox from the countries
of the south think and do about
that.

Social-emotion

The congultation in Varska was a
great opportunity to get to know
the ecumenical meetings in an
Eastern Buropean country and in
an orthodox point of view.

We have been clearly stran
gers and observers and
maybe felt similar to ortho-
dox Eastern Europeans in
Wesd Eveaprine WSCF-
Meetings:

The cycle of orthodox liturgies
through the day and the week, the
through experience and spiritual
ministry pretence structures of
dialogue, the meals and the
atmosphere at the former sanato-
rium for "merited Workers of the
Baltic popular republic of Estonia”
spread a feeling of life which we

evaded an evening at the end of the
meeting by german-protestant
small talk and jokes. But discus-
aions and clarifications; how the
Orthodex in WSCF, SYNDESMOS
and WO arve able to rescl can-
tently on the tensions and
questions from Seoul, Canberra
and EGGYS; gaven lot of goad
apportunities tp exchange our
hopes and difterent, positions. The
25 degree minus outdoor, Lthe wors-
hip in Varska and the Estonian
Sauna did surely their job to bring
ue together,

In the end 1t's left to hope, that the
plans and decisions which were
done there will nat only keep writ-
ten on paper and that they won't ha
read again the fivst time from
those, who prepare themselves for
the nexl, desired consultation of
this Jind

i
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Bﬂ Saukkonen/WSIF Europa und wir waren ein-
geladen, als protestantische BeobachterInnen an der
dritten Konsultation iher "Orthodox Youth and
Erumenism ™ teilzunehmen, Die Ziele dieser
Konsultationen sind einmal, ein Forum fir
die (drthodoxen sus verschiedenen Landern,
Kirchen und Verbinden Europas zu bie-
tenund zum anderen, das Verstandniss
zwischén Orthodoxen und
ProtestantInnen zu verbessern.
Vorausgegangen waren
Konsultationen in Genf/CH 1972
und Presov/SLO 1988,

Nach den starken Spannungen
auf den letzten proflen dkumeni-
schen Versammlungen
{SeculEGGYS) beziiglich syn-
kretistischer und dogmatischer
Fragen, standen Probleme, die
dkumenische Treffen fur ortho-
doxe Jugendliche mit sich brin-
gen konnen im Mittelpunkt
dieser Konsultation. So war
unsere Rolle die teilnehmender
BeshachtarTnnen. Gleichzeitig war
s auch dae erste Treffen nach der
Offnung des “eisernen Vorhangs”,
wodureh sich auch Orthedoxe aus West-
und Osteurcpa leichter begegnen kinnen.
© Leider konnten sus dem Westen nur
Andryy Anastasion/GH, Susanna Argyri/GR
‘und Stelios Papalexandropoulos/GR neben den
Hauptamilichen Heikki Hultunen/FIN (SYNDES-
MOS) und Anu Tavivaara! CHIWCC) teilnehmen. So
war bei sinigen PN'J]E]]IE.EL. die besprochen wurden,

‘zwischen West- und Odteuropasclnmen, Tis Visifal:
der arthodoxen Traditionen, die sich auch jenseits
Europas entfaltet, war durch Cornelius Gulere-
Wambi/Uganda und Pater Ephrem Said
Karmm/Syrien vertreten,

Aus den viellaltigen Eindriacken michten wir drei
herausgreifen, von denen wir meinen, daB sie far die
Arbeit im WECF von Bedeutung sein konnen. Dabei
sind es wirklich nur Bruchsticke, die die Vielfalt der
Eindricke die wir hatien nichl wiedergeben kénnen.
Dann in jedem Fall haben wir beobachten kdnnen,
das “die Orthodoie” beiweitem nicht so Einheitlich
ist, wie wir bei unseren WSCF Treffen zum Teil den
Eindruck bekommen konnten,

Synkretismus und Orthodoxie

Am Anfang dieses Treffens stand die offenen Frage,
ob nach den liturgischen und systematischen
Versuchen withrend EGGYS (und auch in Seoul) die
Teilnahme orthodoxer Jugendlicher an internationa-

©
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on okumenischen Treffen nuch sinnvoll und spiritu-
1l verantworthir sei. Versuche der Integration ver-
.Elj!i'-"iﬁﬂﬂr raliginzer Symbole, Vorstellungen und
usdrucksmaghichkeiten in die christlichen liturgi-
chern Formen, wie sig 2.8 1n den Referaten auf der
int;zb_en Vollversammlung des Weltkirchenrates in
Canherra und in EGGYS von Frau Prof. Chung aus
Korea oder in den Gottesdiensten wahrend EGGYS
iVerwendung des Yin-Yang-Symbols) stattfanden,
wurden allgemein als unvereinbar mit dem ortho-
oxen Glouben angesehen. Zum Teil wurde auch ihr
EE!.il als respektlos emplunden

Die Probleme, die von orthodoxer Seite an synkretis-
LJI isthen Phinomeanen innerhalb der tkumenischen
‘Beweguny artikuliert wurden, leuchteten uns ein.
\Die orthodoxe Frage nach der Wahrheit und das
arstandniss von Littrgie als Theologie heifit konk-

ret doch, dall wir unz als ChristInnen im
“Symbolschatz dor Weltgeachichte und anderer
|‘1'Rnhgmnen nicht wie in einem Steinbruch bedienen
":kuﬂnﬂu um unsere personlichen Frommigkeit ans-
qrmh teken. Wer dies theologisch nicht nachvollzichen
kann, kann es als Form akademischer Ehrlichkeit
d Genauighkeil beim Zitieren fremder geistlicher
.,LEls.tuug loicht verstehen,
'I'n::tz dieser deutlivhen Kritil an den vorgefundenen
iPm.krlken war die Diskussion von einer groflen
Offenheit bestimmt. Die Diskussion war sehr schnell
érlurnn orientiert, wie die weitsre Beteiligung ortho-
doxer Jungendlicher besser gewidhrleistet werden
[J-wun und wie auch bet der Vorbereitung internatin-
naler Treffen salche Probleme vermieden werden
ktnnen, Dabed loflt wE. allerdings die Kritik eines
oberflachlichen Synkretismus, der sich auch in der

Okumens zum Teil finden 1408t, nicht das Problem der

notwendigen Inkulturation des christlichen Glaubens
auch in miflereuropéische Lebenswirklichkeiten nnd

{ Kulturen. Hier ware sicher auch dber die
lMughuhkt’ltl.*n des thealogischen Austausches inner-
E]‘:th des WSCF awischen den Regionen eine gute
Maglichkeit mehr Verstehen o ervreichen. Anlafilich
i‘sdeu Cennentials werden salche Gespriche sicher sehr
Ege::ignet, hier auch mehr Austausch zwischen den
“Hegionen zu firdern und die Moglichkeiten des
}WSEI' herausznstellen

,Anfragen und Bewegungsspielrdiume

E}Es wurde mehrfach betont und mit verschiedenen
Beispielen begrindet, dall Orthodoxen in der oiku-
“mene Fragen gestellt werden, die fir sie wichtig und
Ibereichernd sind. Wir sind als Protestanten also
‘nicht nur die Lernenden gegeniiber einer "autorité-
1ren Kirche. Thabei it unter Orthodoxen immer wie-
‘dor ein viel besseres (GeschichisbewuBtsein zu
‘bemerken. Die protestantischen Lehrverurteilungen
‘aus reformatorischer Zeit gegemiber der Orthodoxie
;sind durchaus noch prasent, wenn wir uns heute
hegeguen Hei der Heiligen-Verehrung vor dem
Thonostas stellte z.B. Susanna Argyri Siren die
Frage, o dies in seinen Augen Gotzendienst
(Idinlatriel sei, wornit sie aul reformierte Vorwiirfe

|L e — —
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abspielt. Die “allegorischen Liftelmalersing” von

wihrend der Reformation anspielte. Wie dieser [
Vorwurf innerhalb der protestantischen Theologie
heute diskutiert wird und das die Sicht auf Symbole
und Bilder sich auch im Protestantismus sehr vielfal-
tig darstelli, wire hier von unserer Seite einzubrin- |
gen, die alten Verurteilung bestehen in der Form |
wohl nicht weiter.

Gerads diese Ikonen stellen aber auch gut dar, wie
sich in orthodoxen Kirchen Inkulturation (s.0.)

Heiligen und biblischen Szeneén in der estnischen
Dorfkirche yon Varska miflvielen in threm romanti-
siegranden Stil den orthodus-theologisch geschulten
Aupgen piniger Teilnehmer. Sie wurden dann-als
"Knmpromizse an die Volksfrommigkeil” gesehien, L
vergleichbar mit den (katholischen) bavrische-gater- .|
reichischen Laftelmalereinen, von denen diese hiar
auch historisch heeinflubl sein durfren. In den
Diskussidnen der Konsullation tauchte immer wieder!
suf, dafll der Punkt, an dem die theologischen und
priviten Gespriiche schwierig werden nicht das das |
Ende der Okumene sind, sondern der Punkt, an dem
wir voneinander lernen. Natirlich echeiden sich hier
die Geister. Bz gilit sowohl ProtestantInnen-als auch
Orthadoxe, die erwarten, dafl die anderen ihnen gehr
schnell zustimmen, und die eine Versinderung ihrer
Uberzeugung durch das Gespriich und die Begegnung
nicht wollen, Aber vorallem Pater Heilcks Huttunen
und H.E. Metropolit Emilianos Timiadis machteq
immer wieder doutlich, daf es moglich ist, Othodaxie
offen zu restalten, dhine dabei die Orthodosie (die
richtige Lehire) oder die Orthoprakie (das richtige
Handelnlen verraten. In diesem Zusammenhang dis-
kutierten Pater Heikki Huttunen, H.E. Metropolit
Ermilianos Timiades und der Pater Ephrem Said
Rarim Erfahrungoen und Versuche, dhumenizche
Riten und Gebete auf arthodoxer Grundlage zu ent-
wickeln, was eine andere Art von Kompomifl gegenii-
ber der Tradition darstellt. Diese “neuen orthodoxen”
Gebete und orthodox-tlkuomenische Riten sollen bin- |
nen eines Jahres pesammelt und vom ORK als I
Arbeits- und Diskussionsmaterial fiir SYNDESMOS,
WECT und ORE-Jigend veraffentlicht worden, H.E, L

Metiopolit Emilianos Timiades meinte, die Rolle der
Jugend in den orthodoxen Kirchen sei es, die Kirchen
in Bewegung 211 halten, Frogen zu stellen und neus
Wege zu suchen, wo alte Vorurteile Vorstiindigung
verhindern. S0 verstehen wir auch unsere Rolle in
den protestantischen Kirchen,




Hgesatzt hatten, WAL U gine 'Eareinhfrm;g zu horen, von denen gelesen werden, die sich auf die niachste,

Sozial-emotionales

e

enisches Gespr&cﬁ;-lymfif sehr oberflich-

Problemen zwischen "den E Die Kunm]tahunin% war eine groBe
. ©_ Gelegenheit die ﬂlr.umemm;h&n Treffen in einem
nﬁtaurupﬂ:ss::hm Land und aus orthodoxer Sicht ken-
nenzulernen. Wir waren deutlich Fremde und
_ﬁmﬂﬁnhtﬂr und fithiten vielleftht dhnlich wie ortho-
. dﬂlﬂ&iﬁmﬂpnﬂﬂnn&n aul westeuropdischen

Die arthodoxen Positionen sind dhnlich vielia'iic win  WSCF-Treffen: Der Zvklus orthodoxer Liturgien
aprotestantische, nor innerhalb anderey durch den Tag und durch die Woche, die durch
EBezugsparameter, Dabei unierscheiden sich ortho- Erfahrung und spivituelles Amt vorgeprigten

“doxe Kirchen auch in dem Sinne voneinander, ob ihre  Gesprichsstrukturen, das Essen und die

Linder, in denen sie verwuorzell sind, durch die Athmosphire im ehemaligen Sanatorium filr "ver-
Aufklarung hindurchgegangen sind oder nicht direkt diente ArbeiterInnen der baltischen Violksrepublilk
‘mit ihr zu tun hatten, Die aufgeklarien analytischen  Eatland" verbreiteten ein Lebensgefihl, dem wir uns
‘Fahigkeiten stollen in der nicht-aufgeklarten tradi- kurz vor SehluBl der Tagung fiir einen Abend fang
ction auf die Fahigkeit, nus Uberzeugung mii = ‘beim deutsch-protestantischen Small-talk und.
sungebrochenen, 2. T. 1500 jihrigen Geschichte wie Witzen entzogen. Doch Diskuesionen und Klirungen,
uselbstverstandlich umzugehen und in grofien wie die Orthodoxen in WSCF, SYNDESMOS und
Kategorien von Zeit und Daver zu denken. ORK inhaltlich auf die Spannungnen und Anfragen
1Durch Cornelius Gulere-Wambi und Pater Ephraim  von Seoul, Canberra und EGGYS reagieren kiinnlen,
Said Karim stand nicht nur ein protestantisch-ortho- gab viele gute Gelegenheiten, unsere Hoffnung und
“doxer Ost-West-Konflikt im Raum, sondern auch der  unzere unterschiedlichen Pesitionen anssulauschen.
‘clabale Nord-Sud-Konflikt o ihm stehen esteuropdi-  Die 25 Grad Kélte vor der Tiir, der

ische Orthodoxe auf Seiten der dominanten Kulturen, Gattesdienstbesuch in Viirska und die estlindische
selbst wenn ihre Kirehien nie so wie die katholische Sauna trugen sicherlich aueh dazu bei, dali wir ung
“oderprotestantischen dureh Mission in dein néher kamen;

Kolonialismus verwickelt waren, was die

Stidhalbkugel angeht, Nachdam wir uns in unseren Es bleibt zum SchluB nur noch zu Hoffen, daf die
Gemeinden jahrelang fiir globale Gerechtigkeit, wirt-  dort gemachten Pline und Beschltisse nicht alie nur
schisftliche, politische und 2oziale Entwickluog ein- auf dem Papier stehen bleiben und das sie nicht erst

olestantInnen und "den" Orthodoxen A

£ a8 Orthadoxe aus den Landern des Sudens dardber  erwiinschte Konsultation dieser Art vorbereiten.
“denken und dazy tun.
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rying to frame some propo-
sals based bn the experience of
the Big Event is the purpose of
what follows. It is certainly no
easy' task since proposals must
come out of an assessment - and
how can a multidimensional and
multifaced event as the Big E be
easily assessed? Of course the
happy, unforgettable miscellany
which offered us so much joy and
excitement can only be exalted
and praised. In this respect
hardly any proposals can be
made - what more could one ask
for? My assessment wants,
though, to address things on a
rather deeper level, the theologi
cal one. And there is where
things become hard.
Nevertheless, I think that the
effort is worthwhile - hence 1
shall attempt it.
To all who were there the Big
Event was not a festival like all
others. Something made it diffe-
rent from similar experiences.
And this something was
unquestionably the fact that
many things that were kept hit-
herto silent were given voice,
Many hidden tensions came to
the fore. And many so far unex-
pressed thoughts and feelings
were given expression. All revol-
ving around one subject: the
place of the Orthodox within the
WSCF or the relationship
between the two. The subject
belongs to a context of a wider
issue, that of the sundry rela-
tions between the various
Christian bodies, i.e. ecumenism.
We maintain here that the way

F V¥V G N

in which the term is understood,
what exactly we take it to mean,
is of decisive importance about

how these relations take place -
and that it is hence responsible

also for the form that these rela-
tions took during the Big Event.

Revealing problems

Of the many =ignificant contribu-
tonsof the Big Event, ongé that T
deem df partictlar importanes is
the luel that it throw idto rellal
the existing problems - and that
inmnny areal, among which,
algo is the one of ecumenism. In
this sense the usefilness of the
Big Event consists in the revela-
Loryipole thatat played,

And revealing the pro-
blems is the ﬁr'n;t"s.fep
towards pointing them
out, describing them and

tryving fo find solutions to

them.

[ the mentioned area itshowed
that a great deal oboreated ten:
sions can be aserilied, toa congi-
derable extent, tothe clash
between different tinderstan-
dings of the ecumenical notivity,
L. between mutunlly apposed
gonceptions of the lerm “eon-
MEniEn

To usea fgurative langunge, the
situation ie like the ane that 1
ereated when sundry playors
come to tike part 1n-@ game

under differing terms, but
without knowing or realizing it.
The tensions that will inevitably
be created will then play the role
of the revealer of their source,
i.e. of the fact that people play
under different terms. The
obvious selution is of course that
before the game starts common,
binding terms should he adopted.
If that is considered not possible
because of the incompatibility of
the terms preferred by the diffe-
rent parties, then either some
will be excluded from the game -
or will declare themselves non-
partakers - or the pame will be
deemed so worthwhile and its
regulations will be enlarged so t




This article by Stelios Papalexandropoulos (Greece) was written shortly after the BIG E under the

title "Big Event: Assessment and proposals”. Although it clearly is a reaction on the BIG E, Stelios

reveals some very profound and inspiring thoughts on how to deal with the ecumenical character ol

WSCF Europein general.

hat it can include secondary
games or many different roles.
In this second case the agrment
must be made known to all those
interested and especially to new-
comer right from the outset, so
that painful embarassements or
surprises will be avoided on all
sides. The particular behavior of
gach of the parties will then be
accepted not through a condes-
cending "respect of a different
iradition"”, but through a clear
and honered by all recognition of
the common agreement.

Unity in Christ

We Orthodox are loving people,
I not, wi are not true Orthodox.
This iz not to'say that othérs ire
ol or cannol be loving ton, @vin
maore than s, but just toréstate
that we are not loving any less)
But at the same time we haven
passion for what we believe o be
the truth, Our drama consists ol
the inevitable tension batwean
the two: We shall give everyt-
hing we have to someone; and at
the same time painfully enoigh,
we shall not share the same
eucharistic table with that soie-
one, ifhe gr she happenata
belong to a differapt trith,
Although there are cagesin
which, in drder to avoid hurling

sessment
Proposals

others; ata epst unknown to
themealso that happened, bipe
atly speaking thesituation is
like that Since the dav-we fresly
deeided not to "belong-toloursel-
wes! (A Hor A9t s imposaible to
do for-us otherwiad, The digenga-
gement of faith and Eur_hﬂr[st-i,n
which that "otherwise” consists
iR for us, even logically, hird to
underétand and so'is its practical
corallary, e, the popilarity that
our Enchoristaeems fo enjoy, on
ihe one hiandyand the unpopula-
ity for even worsa) Lt oor
Urthodngw seeme foon oy, o6 the
ﬂth'nh'ﬂuf:in}_.{ soumenical events,
To g back to e ssue 4t
sake, in vidw of the above men-
tioned attitude ofburs,

it is ohvious that the
Orthodox cannot take part
in the ecumenical enterp-
ri&errﬂaue-an..ly-nn the basis:
of one sense of the term

ecumenism: that of the

‘dialogue that could -

and not nocessarily would (op
oven worse) wouldbe made to-

lead us to the s {Harist )
emphasize this in order to show
clearly also the point that the
Orthedox do not see as the sough
e 2ol a Christian unity, i.e,
i sy unity of the Christians.
do they consider as
iz eno anity” per se - a case
fel ¥ see as the outeome of
ament of Christ with
the isa o the "One” and hence
i ams e religion, But they see
v 0 Christ, i.e. a resump-
¢ Christians back into
i, hrist - who is "one”
I - tere cannot be many
true Chris
Theses, then, are the Orthodox
terms of tuking part in the game,
open, of course to a "yes” or a
"no”. it is only natural to us to
think that the "yes" to our parti-
cipation - as long as it is said to
us - equals a "yes” to these terms
of ours. And it is all the same
natural to be surprised when,
that recognition being thought as
granted, we meet at ecumenical
gatherings with brothers and sis-
ters who are at a loss how to
"justify” our attitude towards
intercommunion, or who are
completely unaware of it, -
Evidently we cannot and even
less want to impose this undet-

2

standing of ecumenizm on our

partners. For a good many years,;

®
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-dtleast the concept of ecu-

menism-as ecumemcal dialogy

was-shared by almost all, bur
this has been a matter of choicy

Hew concepts

Fot, agil-was very clearly shown

1nthe Big Event, paralieling
almost all other ecumenical envi-
ronments, the choice al another
cun.ce'pt of the same term has
been adopted by the WSCF too.
When exactly this transition was

made iz not important: Tt hag
‘heen there long encugh to make

rot only the “diglogue” but also

the othor podmible understan.

dings of etnmeénism disappear, to
the extent towhich' the very talk
about many possible understan-
dings of the term mus|, sound
ytrange Lo many, But as the
Grthodox have not made any
transition and still stick to the
oanly concept that can be imple-
mented by them; & clashis una-
wvoidsble. The "new’ prevailing
concept of ecumenism can be
defined as follows: Ecumenizm is
that aetivity within the context
of-which the unity of the
Christians, drrespective of their
differences, is already recopnized
and materialized, O, even e
exactly:

-ecumenism is the very act
of the unity of the
Christians, irrespective of
their differences; as it is
practiced in owr fime,

It exists everywhere this activity
takes place and ite extent coinel

des with the-amount of practice
of 1t

Evumemsm.in this sense, 13,
praciced regardless of the exis-
tence of unity in fmth. It gives
the imipresaion that it doss niot
wanl Lo be theouteoma ol & dee-
king of Lmity in faith, as it would
tome ahout theoueh & theologieal
dialogue. Save of cerlain areas
covered by official dialpgues,
theology being almosl put aside,
Ehet unity ik gricticod as 4 jast
accomphished-{act [ti= ot dis-
cussed, 1tis just being done. This
ex; operato practice; which
resembles very much the
Gordian koot solution, through
itewvery disragarids towards Lhe
reality of the-diffdrenees] givesa
verv strong impression that it i
being done for the sale of Unity
itself. Not unity in faith_not -
unity in Christ, but simply unity.
That this and not the restoration
of the common faith is the aimis
seennmore clearly through the
fact that during a more recent
phase, eoumenismiIs moving
along two'circles, one narrower
twhich congernd the churches)
and-one wider (which cofniceins
the religions), miming thusat lar-
ger, allicomprehensive, religious
umnity: [n this sense the above
framed definition of eeumenism
can be enlarged g8 follows: ecu-
menism is the act of the unity of
thurches and rebigions, as 1t is
practiced 10 our fime, mon

Christian context. Gbviously this:

preactice; especially the one of the
Meder civele” aides many
fquestions,; s it 1% cleariyshawn
by evidenees (e.g, services made
g ol multisveligious elements,
through what, could be enlled an
agglutinative technigque, or the
solcalled "spirituality”, which
replaces Christ with a  broader”
spiritual dimension’| ofa desire
tor o supersedence of
Christiznify to ' more compre-
hensive” religion, But asides
from that, even-within the Tnini-
row cirele’| itis Lo be guestioned
whetherwhat we nchieve {s the
sought after unity and-not justa
coexislence, asart of eimple jux-
taposition: the ane of the colors
of the rambnw, that we are then
called uponity celebrate,

Ecumenism in WSCF

The discrepancy between the two
concepts of ecumenism is of car-
dinal significance also for WSCF,
since it constitutes the basic
cause for a large amount of the
well known symptomatology. It
constitutes a breach at the very
foundations of the organization,
which is of decisive importance
for numerous things in it. Based
on these remarks, it 1g evident
which proposal can be framed:

It is imperative that a
redefinition of ecumenism
be made within the context

of WSCF.

HBo that (at besth a common yiew
ahoul it 15 adoptod by all, or (ot
wuorat) the varied views upheld
by different members are recog-
nized and made known toall
Baeed on the revelation” thao
took place during the Big Event
thany other proposals canalss be
framed. Due o the lack of space
I shall limit myaelf anly to ang
miore. The fact that an Orthodox
forum was at a cortain moment
necessary, (aforom doring which
the Orthodox uadertool to
explain some poinis relatad to
their faith} showed very clearly
that thereisa deap ignorance
among us about who we ore-not
only of course; a3 Orthodox, but
also a8 Lutheransete, Espevially
wi Orthodox:fee] that wehave
not suceesded in making cleay
whao wé are For 80 many people
we sense that-we are still an apa-
que wall, that they areat g /loss
tounderstand and come to terms
wwith. This 1a owing to our own
shorteormnings but, [ helieve, also
to.the foct that while we discuss-
g hoss of npdated and corrent
subjects, in' the lack of basic
knowledge that [ degeribod gapied
a/'dangérous yacuum. Filling that
vicaum very glearly frms part
ui-the Tele that ecumenism; the
way the Orthodox underdland it
hak to play,




A few thingf You alway( wanted to know abowt Albania... |
(but never dared to agk 1) - |

Albania seems to be the most unknown country in Europe. A country with a population of three and a

half million and unemployment rate of 50%. The Italian SCM (FGEI) has been in touch with Albanian
student groups for some time, Daniela Rapisarda from FGEI writes about their impressions and expe-

riences.

|_Iu—|-1-"-|-1-|-I.I.IJ.|LI.|.|.|L_|_|.|_| LLI_I

he Tenth FGEI Congress in April 1991 charged
the Naticnal Committee to establish contacts with a
country of strong emigration towards [taly. Albania
was chosen for the (ollowing reasons: FGRI group
had been involved in spring 1991 in assisting some of
the twenty thousand people escaping from Albanis
histerical and political links hetween Italy and

Albania and the geographical nearness and the oppor-

tunities of cooperation with other organizations in
Italy.

Progetto Albania

The Albania Project {progetto Albania) started from
the conviction that

|
I|I| -I|.

if you want to help the foreigner who lives in
your country, you better try to understand
the reason of histher escape, know the politi-
cal, social and economical conditions of
his/her country and understand his/her cul-
LELT

Steps of this solidarity and exchange project have con-
sisted in : three meetings in Italy to formulate and the
general lines of work to evaluate the work already

done, two visits of an Ttalian delegation to Albania
(September 1992 and October 1993) and one visit of

O
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an Albanian delegation to Italy (February 1993),

One of the aims of our second visit to Albania was to
meet a group of young people from the Orthodox
Church in Tirane. We and our Albanian friends met
for three days exchanging information from historieal,
political and economical perspectives. We spoke about
our being protestant in a strong Catholic country,
about FGET and her work and discussed the way to
carry on relations between their new born movements
and FGEL Possible ways of cooperation are exchan-
ging magazines and other publications, information
about experiences in the respective countries, partici-
pation to enterprises in the respective countries, our
sending furniture and materials to furnish an office
aecording to their request.

Mission

Another aim of FGEI going to Albania was to visit the
Baptist Mission that is active in Tirane since summer
1992. About fifteen pteple from Great Britain, the
USA and Ttaly are working on medieal, agricultural
and schooling projects and of course carrying on evan-
gelisation and pastoral ministry. This particular acti-
vity is carried on by an Italian mmmter Rev.Saverio
Guarna.

The aim of the mission is to work on two
levels: evangelisation and rebuilding of the
country. Both aspects cannot be separated.

We discussed about FGEIs possible cooperation with
the work of the Mission. FGEI likes to participate in a
workeamp that will be held in Tirane from the 26 of
June to the 10th of July 1994, This waorking camp has
been organized by the European Baptist Federation
Youth Committee. Thanks to the Baptist Mission we
had contacts with a high school in Tirane with the
purpose to establish a twinship between that school
and an Italian one. We pledged to send schcmlmg
material that they badly need.

During the week we spend in Tirane we were hosted
by our Albanian Orthodox friends. Living in their hou-
ses has given us the opportunity to understand and

learn more about life in Albania. We also had the
opportunity to share some aspects of the life of our
friends. I cannot avoid mentioning the embarrassment
we felt because of our coming from a richer country.
But our initial embarrassement and perplexities on
the sense of our visit to Albania were somehow over-
come thanks to the hospitality, readiness and friends-
hip we experienced there. Our deep feeling was that
our hosting friends were ready to offer above their eco-
nomical possibilities. We received above our expecta-
tions, this has been the answer to our going there, to
our giving them, to our projects to build links between
equals without any shade of assistencialism,

DEUTSCHE ZUSAMMENFASSUNG:

Aufgrund eines Beschafl des 10.Kongiesses, dor im
April 1991 stattfand, hat der italisnische Verband
FGEI Kontakte nach Albanien aufgebaut, Das
Albanien-Projeki gehit davon aus, dafl 65 wichtig ist,
die Situation im Lande zu kennen, um zu verstalion,
warum Menschen aus Albanien fliehen. Im Rahmen
des Albanien-Projekts besuchten zwei italienische
Delegationen Albanien (September 1999 & Oktoher
1993), im Februar 1993 besuchte sine alhanische
Gruppe Italien. Wihrend der Reise dor sweiton
Gruppe nach Albanien wurden Kontakte mit cingr
orthodoxen Jugendgruppe in Tirana sufeebaut und
eine vielfdltige Kooperation versinbart (2.8, durch
Austausch von Publikationen und Informationen odér
die Mithilfe bei der Mablierung sines Biros),
Gleichzeitig kam es zu engen Kontakten mit der
Baptisten-Misgion, dig g&it 1992 in Tirana and der
Evangelisation und dem Wiederaufbau des Lundes
arbeitet. Ein wichtiger Aspek| dee Besuchs in
Albanien waren die perstntichen Kontakte zu den
GastgeberInnen, die durch shre grofle
Gastireundschaft beeindruekien

X
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In reaction to the article "Impressions from Eastern Europe" (by Albrecht
Kasper and Torsten Moritz) in MOZAIK 2/93 we received a letter from
Mr.Okachi, Prague on behalf of the Fellowship of International Christian
Students (FICS). The most essential parts of it:

Letter to the editor

"The Fellow[hip of Iuternational Ckrititan Studenty (FICS) if an tuter-denomwinational, intercontinental
Jellow(hkip whith waf forwed by tudents (forefan) in the forwer (zechoflovakia more than four veary
ago - With a goal of Fringing [tudent( together to Sellow(fhip, to learn and get prepared for the tagk
of evangelifw to the varfonf coMutrief frow where thelf come.

Awrony the varion( activitie( we carry oMt are organizing conferences at leaft once a yfear. We do thif
fn co-operation with local chifrchef. The first conference we had way fu Kafire, rage followed by the
Bratiflava one in 1aar, the third one waf in frasue, 1295 and thew Pelrkimov, 1ag3.

We invited different fpeakery for Pelrkimov Conferemee and amwons thew were, the beneral Secretary of
the Allinnce of Reformed (hurchey, the local pastorf from the (zech and Tlovak Republic, the General
Secretary of the Ecumsenical Coundil of the (zech Republic, the Gemeral Secretary of the Bible Society in
ek Republic and fowe pastor from the U.5S.A. who are well known to Hf.

We would Iike to be clear (n our resction to Mr-Kafper'y article that appearf in the two ecmenical
periodief, the NOZAIK, Wi(F Europe and Movewent, Britith SCN wagazine. I the fir(t place, the
Telriimoy conference waf not organized by the African Studenty Chriftian Hovewent in Evrope. It waf
& FICS conference organized by FICS itrelf. fecondly the Vi-paftory fpoke om topicf which were aiven to
them bif FICS ornanizing team Jjurt af it waf irftﬁ other rp:.whrj: from clfewhere. Tk:’rdly_, we Aid wot
rddre(f political iffuef fn a way the fo called “ecumenical world” expect becaufe we are ot politically
oritnted orpanization or wiovement but we are juft a fellowfhip. The agpecty of health, wealth and
effectiveneff were addref(ed bzcavfe we kinow that fdck if{uef are not beinwn addreffed (n other ecH-
werical gathering efpecinlly wovementy.

Hr.Rafper and kif friend from the WICF office wust have been wifinformed by whoever fnvited them to
the conference (for ke wentionf that they followed aun iuvitation from the ASH in Europe to their
Easter conference) while FICS (end an fuvitation to the WS(F Europe office in Amgterdam of which
there if o reference at all. we no wonder Why their eXpectationf were different if that waf the cafe.
We alfo yet fmpreffion that eur wuder(tanding of "zcumcm’fm 3 waY not be the fame. (...) Af FI(S we
don 't have to do what other( do thouah we are willing to accept other( the way we are. We are not
converting our “Luthkeran wemberf to “Tentaco(talift” and vif-a-viy but we are trifing to mo the direc-
tion we feel the uniting (pirit in Chrife leads uy. "

i)

ANSWER TO THE LETTER:

-
As one of the authors of the article mentioned heard on the FICS conference remains. In addition :
and the new editor of MOZAIK I'd like to thank to Mr.Okachis letter | have mention that neither -
Mr.Okachi for his letter. I have to admit that it still  Albrecht Kasper nor me are "from the WSCF-office”
is some kind of mystery to my friend Albrecht - we both do not work in the office, but work for b
Kasper and me how we came to take part in the WSCF as volunteers. ;
FICS conference. (Folliowing the paths of the Lord Y
is sometimes quite mysterious...). Nevertheless Torsten Moritz, Berlin o
our strong criticism of the things we saw and =
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‘Marian Stuiver,

Womens Coordinator,
The Netherlands

Thinking thoroughly about intro-
ducing myself, I have to start with
my name: Marians, not by birth,
but by birth of the new ERC, to
make the confusion about the two
Dutch with the glasses a little less.
I come from the Netherlands, where
I did my confirmation two years
ago at the SCM of my lovely stu-
dents town Wageningen. In this
period I decided to commit myself
to the Christian Church, although I
had {and have) my changes in the
process of belief in God and posi-
tion in the Church. My involvement
in WSCF and the Women's
Network started at the ERA in
Hirsehiuch. There I was encoura-
ged to discover my own "womanist”
ideas and mirror them with the
experiences of others. Movement is
important to me: trying to break
boundaries of misunderstanding
between people from different coun-
tries and denominations, being
thankful but not too easily satisfied
with answers, formulating
‘questions in prayer and communi-
cation with others. The ERCis a
trustful community, to take challen-
ges, to discover and move on
towards the world of people living
in peace with their God, with them-

selves and . -
their surroundings. .

g

Something more about

myself: I don't have hobbies.( l:'*i‘,':‘

I'm allergic to this word)

But I love:

oral and written poetry

melting, greek sunshine

Dutch rain when I have a day-off
the diversity of the daughiers of

" Eve, in statues, paintings and pie-

tures.

1 study sociology and women's stu-
dies and consider the ERC as a reli-
gious, political, nonscientific
internship. One of my latest inte-
rests is travelling, I have to, I
guess? But I am quite Dutch in this:
Sometimes homesick to my own pri-
vate places, music and language,
but when I come home I am restless
to discover the Unknown again.

The plans for the Women's
Network, yes I have them and am
working on it, with your help, you
can read them somewhere in this
Mozaik....

Evelyne Bailiergeau
Regional Balance,
France

I am Evelyne and I am 23. I have
spent most of my life in France and
some longs stays in the rainy
Netherlands. I study urban scien-
ces and history at the university of

)
"
“ ‘--;...
“ ';{":E?Dﬂl : b
he gty -
where T am .
living maost of the b

-'%:

time. | am especially inte- <

rested in revitalisation of old

districts in post industrial big
cities, The bridge betweesn this
and my involvement in WSCF

work a2 a regional balance y
may be difficult Lo see but I y
thinl the Jey word ia g
pretiy easy to find ont: If"'J
Solidarity. . o

I like to see a city
as a single body r
every urhan

citizenisa A=

part of. r 5T
‘When F _ e
[ you take a
deep look at cur-
rent urban problems,
you will agree that most of
them will not be definitely solved
before every part of the body takes
a seat around the same table.
Somebody said: the City mirrors
the society it has been shaped by. I
do not think somebody was toially
wrong. And it is quite a challenge

"




nowadays when solidarity things .
seem to be a bit old fashioned. So
a5 to be able to put one's hands
together to be able to meet is tre-
mendous and this epportunity can
occur via arganizations like WSCF,
And bothoof the projects I am espe-
cially involved in WSCF at the
moment are running quite well in
that picture: the Southern Project
and the African and European
Summer Session Project. One of
the main challenges of both of
these projects is to overcome the
easily shaped concept of solidarity
where one expects the others soli-
darity. I think

ig eloger r.
toa

elected to be the new Europeant
! Regional Committee. Mozaik likes tof
introduce these people and askedy

them to write something about®

themselves and their plans for their

work with WSCF. Here is what the

first of them like to tell you:

kind of - y
shprity’s concepl R
farasitimplicsa OB

hierarchy between those

=l

who have something to give e

and to receive. And we will
heve to keep that i mind when
the Southern Project will be gathe-
red in Sivily in Augnst 1984 and
when the firgt Alvican and
Turrgpesn Summer Session will
ialie place in Bieyres in'July 1995,
‘ther challenge for WSCF work
tmat in plenty of peoples minds
among solidarity and charity the
chriatian value is the second one.

™
this concept A

Héljan Haurath,

Publitations Coordinator,
The Netherlands

The third girl with glasses and con-
nections to the Netherlands. Born
and raised in this country and pre-
sently studving in Amsterdam, as a
lust year student in Law and
Criminology. With hobbies, of
which some are reading,

B——
R —

-

n
|I||| rock elimbing,
| having meetings
el musie.

The progmatic
; one, therefore
\";‘..‘: | elected as publi-
|| cations coonding.
“‘,\l forin this ERC in
 Lund. Originally
coming from the
‘eile wizformed Chureh; this st
czwelved tnothe Dutch SCM
ere grew interested in

iz suge s of studentsin the WSCF.

e Bk Lond a iworking

e

>

group for publications was formed,
presently existing of five peaple -

- from East, West and South, who
are working enthusiastically on the
publication and communication
aspects of the work of WSCH-
Europe. This work consists of
making Mozaiks, Newsletters, bro-
chures, preparing a conference,
etcetera. All of this with help of
marny people in (almost) all move-
ments. The working group likes to

Jocus on the im;
nication within 5500
Europe studer:: ]
—— dif-
——

> " ferent
A " denomina.
> fons and el
. t_._._-;a-'f wral backgrounds
> gather to discuss their
faith and sdcial engagemont,

el

to aveid unnecess oy siash ]
misunderstandiz: Pol
one of the means 1

and can be of vit : v B
learn and lisien !
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s women's coordinator it is important to ana-
lyze what topics are considered important in WSCF
Of course I have my personal opinion but it should be
on the background as much as possible. Therefore it is
important to concentrate on experiences of different
women. Experience is the basis of how we sce the
world. Theory becomes reality by experiencing it.
Putting stories together breaks boundaries of misun-
derstanding between women and will become a star-
tingpoint for searching. Searching for eritiques on our
lives, on our position as women, Searching for solu-
tions, learning that problems of individuals, are not
problems of one person only. To become gensitive
towards each other, to learn listening and putting
what we heard from each other into strategies of
change
Change is a process, that starts with hecoming aware
of what has to be changed, consciousness about the
existing order. Preservating the existing order is
mostly in advantage of thase in power.

WSCF-Europe Womens Coordinator Marian Stuiver

introduces the European womens network as a place

for women to exchange ideas and find responses to

issues that are of concern to young Christian women.
The concept of gender is one way to understand the

position of men and women in society...

But consciousness raising is noba one-way ticket of
You know" and I hecome aware”, Consriousness can
be achieved in dialogue. whore two people are honest
about their opinions and feel the need to change, but.
don’t regard change as anly limited to chanping the
other,

T be sensitive o the different backgrounds within
WSCF, is an important consequence,

Sensitivity means in this case: to be open fo
the participation of women raised in diffe-
rent tradifions, concerning women's position in
charveh, family, university oud labor. The last two
vears the participation of women in the Network was
dominated by the north west -European women, in the
smount of members bul alse In approach and decision-
making. [Lis time to be open tn insights and appro-
aches from the south and enst of Europe.

Mot only regional bilance is impertant, also the deno-
mination-balanee has to be focussed on. Within the
arthodex church the discuasion sbout women's posi-
tion hasn't got a leng tradition yet , but participation
of orthodex women in the Network for the last two
years, showed that women in the orthodox church are
interested in women s issuss They brought up new
insights: new issues and appronches to discuss. It is
important not o let the western-European concept of
feminism rule the work and words of the Women's
network.

Women's issues in the Netherlands

People ask me for examples of women's appression in
the Netherlands. The examples T give are no Facts,
but my experiences and apimion. I can give exnmples
of my own, women around me, confronted with porno-
graphy and sexual vinlence, with diserimination in
Jjobs. Women in the Netherlande are eonfronted with
the stereotype 'ideal woman in the media, in liters-
ture, in the Church: saryving, passsive, sensitive and
beautiful. Black women carry the burdon of sesiam
and racism although Haolland js famous forits ‘tole-
rance. Within the Church there-are still people who
believe in the natural determmation of women to be
mother, childcarer, without Tooking at the other quali-
ties women have. In Church sermons there is of oply
space for a male God anid a male priest. Within the
Church there is the Hierarchy of God- priests- lavimen.
Clergy above laymen, young above old, men abgve
women. In these ways the Church mainfains oppres-
sive ideologies and strucfures '

The established academic intarests have been dotermi-

=) CORAN
QA
ned by the male sex and are internalized in the acade-
mia. Academic interest inmaintaining exisbing
relationships causes research into wortien's iseues Tre-
quently to be rejected as unscientific ideslogy, But aca-
demics should always have an iritrospective look at
their principles themselves. Principles can be prejudi-
ces, which you have to make explicit, in prder o pre-
vent them for influencing your look on sociaty,
People oiten say that if is impassible t talk about the
position of women from other I.;Llli.ul'ﬂﬁ-_, tlisses and
countries because it is culture bounded, and there s
no universal oppression of women. Of ourse can every
woman mostly speak for herself and her.own backg-
round. But all my Dutch exnmples are nob g6 exclusi-
vely Dutch. To make a ecemparison: in South Aszia
there are a lot of woman's groups who fight against the
dowry system, violence, diseriminatiory laws, negative
portrayal in the media, rape and unequal waze. And
than, what is culture? Is there & culture who is not infs
luenced by other cultures?
And a culture can never be an excuse for
inequality between its people.

What is Gender?

The women's network is a place for women from
WSCF Europe to hear each others ideas and response
to women's issues as Christian women. There will be
different opinions en visions on God and Church and a




lot of different approaches to understand women’s
issues,
The coneept of GENDER iz pne way to understand the
position of men and women in a certain soviety.
Somdder s the secial sex, {hat means that the concepts
soman and ‘man’ sve not naturally determined but
socially constructed. Peoples world view influences
heir idea of what a man or 8 woman is, or ought to be.
Peaples’ views of how the world is organized or should
be organized js a vesult of their life-experience and
taowledge and makes the norms and values of people.
It also influences their behavior towards athers, alt-
hough hehavior isn't always rational and conscicus.
Gender is important tounderstand the differences
between people. Gender 15 a concept that ingludes the
different worlds people live in. Problems of women
and men are different in different contexes of social
lifez it differsin everny country and eulture but:also in
different fieldsdike work, relationships, univérsity and
church, In-Fuiropsan contex it is diffienltto generalize
but in my view thers are power différences visible
which-you can divide in 3 strugtuyes:

eX ﬁre’gﬁ ce

anqge

1 Gendersymbolism! iz about cultural metaphors
which have to do with images of feminity and maseu-
linity, these are oftan contradicting, Fe natural versus
ruling nature, sensitive versus rational, weak versus
slrong etc,

2 Genderstyncture: looks at division of tasks and
responsibilities on the basis of gender, Fediscrimina-
tion in job opportunities and decisionmaking.

' Gender identity concerns the individusl identity of
women and foen.

Role of the Church in Change

The church can have a liberating role for
women in society.

Especially in the Decade of Churches in solidarity
with women a lot of efforts have heen made to change
inequakity into equality: What the Church and WSCF
can do 15
-enabling all people to participate in decisionmaking
and community building
-recagiiititin ol the specific needs of women
-¢reating positive pender ideas of women, with respect
and dignity as & consequence
- independence; working together and organization of
wonien to make them able |0 arrange their own affairs
-acknowledging the autonomy of women's own sexu-

Uiy, fertility and reproduction.

The Women's Network exists to raise a gender diaio-
gue between men and women, to develop insights in
power relations, give tools to women to be in solidarity
with women from their cwn background and provide a
place for women to meet and share their life expe-
rience and knowledge from a diversity of religions,
nations and educationfields. The Network will; orga-
nize a Conference on Gender issues and Gender dialo-
gue, "Men and Women, created in God's image”; have
a Networkmeeting; take care of the publication of the
Mozaik on Women's issues.

DEUTSCHE ZUSAMMENFASSUNG:

Ir oen Vorsiellung ihrer Tdeen hinsichtlich ihrer Arbeit
afs Frapen-Koordingiorin deg WSCF Europa betont
Marian Stutvar, defl Grindloge threr Arbeit zu alle-
rorsl des Kennenldornen wnd der Erfahrungsaustausch

won Frauen ist. Dabetisi gerade angesichts der unter-

selusdiichen Voranssetzungen und Herangehensweise
von Frauen aus den versohiedenen Regionen und
Honfessionen eine grofe Sensthilitdt und Wille zum
Dinlog notig.

A Beispie! der Niederlande zeigt sie die Existenz von
sexynollor Gewalt und Frawendiskriminierung (2.8,

durch Pornagraphie oder gesellschaftliche

Geaehilechterstereatypen) klar. Dvese Diskriminierung
von Frawen zeigt sich auch gerade in mannlich geprdg-
tendnititutianen wie Kirche oder Hochschule.
Die theoretische Grundlage der WSCF Frauenarbeit
wird durch den Bogriffides snzialen Geschlechts umris-
sen der darauf firnweist, dafl Mdanner und Frauen-
Tdentititen nicht rzn'rur,.ge_'guﬂfn, sondern sozial
kongtrutert sind. Diese Einsicht ist wesentlich, um
Untorschivide swlischen Mannern und Frauen begreifen
=i konnen. fhese [nterschivde zeigen sich besonders
hinsichtlich Fragen der gesellschaftlichen
Aufzabentetlung und Chancen; Fregen der
freschilvchteridentitit sowie imkulturelle Konzept von.
Minnlichkeit untd Werblichikeit.
Hingivhtlich dir Gesehlechterfrage hann die Kirche
eindrecht wichdge positive Rolle spiclen, indént sie

- Frauen'an Entscheidungen fetedipt
- auf die speziélien Bedlirfnisse von Frauen eingeht,

- Eifl pasifines Frawnbnfrj' enfurckelt

: die arganisatorise he Unaﬁhm?gﬁq'hu_rﬂ und persinlicha
Asetonumie von Frawen wnterstiitzt

Das Frauenneizwerk existiert daher um eine
Geschlechterdialog zu initiieren, eine
Solidaritdtsarbeit zwischen Frauen zu ermdaglichen
und Frauen aus verschiedenen Nationen, Religionen
und Bildungswegen einen Treffounkt und Ort zum
Austausch zu bieten. Folgerichtig wird das
Frauennetzwerk eine Konferenz zur
Geschlechterthematik organisieren, eine
Netzwerktreffen veranstalten und sich um die Offent-
lichkeitsarbeit zu Frauenthemen klimmern.
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Getting lost
in aCro I‘lymS? Amsterdam - Location of WSCF-Europe office

Big E - WSCF-Europe festival/conference, Birmingham, August 1989
D rown i i g in ?E)‘.E. 93 - WSCF-Europe festival/conference, Woudschoten, August
Bialystok - Location of EEP office in Poland
+ CEC - Conference of European Churches
abbrevia- i . wscr eastem European Language and Leadership Training
Project
- 4 EEP - WSCF-Europe Eastern Europe Project, based in Bialystok
tlonS? HaV| I'Ig EFECW - Ecmer:rcﬂ Forum of E?.ll:upeali Christian Womeny
‘ ERA - European Region Assembly of WSCE, large meeting every two
years to decide on future plans, election ERC. etcetera
pTOb I ems ERC - European Regional Committee of WSCF, made up of 12 repre-
I ~ sentatives from national movements, each with different functions;
* executive body of WSCF-Europe
SOIrtING QUL :covs - ccumenical lobal Gathering of Youth and Students, Brazil,
July 1993
ExCo - Executive Committee of WSCFE, made up of two representati-

the Eu rO' ves from each Region, meeting once a year

EYC - European Youth Centre, Strassbourg, where many WSCF confe-

* rences are held.

th IS, that and EYCE - Ecumenical Youth Council in Europe
IRO - Inter Regional Office of WSCF, Ecumenical Centre in Geneva
where the WSCF work is coordinated

the Othel'? Lund - location of ERA december 1993

SCM - Student Christian Movement
SYMDESMOS - World Fellowship of Orthodox Youth

Read on! wec - word councit of churches

WSCF - World Student Christian Federation
WSCF-Europe - Europe region of WSCF
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CONTACT ADDRESSES

Austria

ESG in Ostenreich
Schwarzpanierstrasse
13

Postfach 15
1096 Wien 1X
tel 43-222-427252

ESG

Kaiser-Josef Platz 9
8010 Graz

tel 43-316-811025

Belarus

IAHS/SCM
Rumyantsey Street 12
220034 Minsk

tel/fax 0172-333-746

Bulgaria

Milla Ignatova
Pozitano 8

1000 Sofia

tel 359-2-814796
fax 359-2-814796

Czech Republic
Alzbeta Mrazova

V. Jircharich 13 (HBS)
11000 Praha 1

tel 2-24910775

fax 42-805-20044/Peter
Harsary

Denmari
Kirketjenesten i
Danmarl
Klovermarksve| 4
8200 Arhus M

tel 45-86-162655

Estonia

Eesti Kristlike
Uliapilaste Unendus
cio Priit Maamets
Uus £n. 513

Luunja

2420 Tartu Maakond

The Gen. Secr. of the
Consistory of The ELC
Mr. T.Padam
Raamatukogu 8
200106 Tallin

Movimento Estudiantil
Cristiano de Finlandia
Siltasaarenkatu 11 ¢ 47
00530 Helsinki

tel 358-0-719286

fax 358-0-761734
OOOSF ry.

cfo Mirja Yanska
Sepankaty 46 a A8

SF 80 100 Joensuu

tel 73-123929 (?)

France

AEPP

46, Rue de Vaugirard
75006 Paris

tel 33-1-
43543149/43959875
fax 33-1 -46342709

FFACE
26 Bis, Rue de

Yauboven

21570 Bievres
tel 33-1-60192136
fax 33-1-60193230

Germany

ESG in der BRD
Tunisstrasse 3
50667 Koln

tel 49-221-2577455
fax 49-221-256674

ESG (Ost)
immanuelkirchstrasse
ia

10405 Berlin

tel 49-30-4272642

Great Britain

SCM

184 St.Paul's Road
Balsall Heath

B12 B LZ Birmingham
tel 44-21-440-5554
fax 44-91-446-4060

Greece

EXON

cjo Panagiotis Zarifis
56 Thrakisstr

Ano llioupolis 16341
Athens

tel 30-1-360082

EKIX

¢/o Roe Frontzou
T. Pertsemli 11-13
16231 Athens

tel 30-1-7656899

55CA

3 Souliou Street
Athens 132

tel 30-1-621278
Hungary
Lutheran Youth
Association
Agnes Pangya

Magy Lajos Kir.u. 37/A

1148 Budapest -
tel 36-1-1130886

Reformed Youth .
Mihaly Kovacs
Limanova tér 9-11
1149 Hungary

tel 36-251-3347

ftaly

FGE!

c/o Renato del Priore
Via Muggio 23A
22100 Como

tel 39-31-525346

Netherlands

LOS

Prins Hendriklaan 37
1075 BA Amsterdam
tel 31-20-6627956
fax 31-20-6755736

Horway

NKS
Universitetsgatan 20
0162 Oslo 1

tel 47-22-420635
fax 47-22-337186

Poland

The Fellowship of
Orthodox Youth
Ul. Liniarskiego 2
15420 Bialystok
tel 48-85-26528
fax 48-85-26528

Lutheran Students
Ul.Willowa 1
00790 Warszawa
tel 4822-499679
fax 4822-497343

Poriugal
MAC

cl/o Pta Das Camelias,
Lte C7 2 Esq
2870 Montijo

Rumania

ASCOR

B-dul George Cosbuc nr
1

BI.P5B, Unirii, Sc.1, Et.5,
13

Ap. :
70 061 Bucuresti
tel 40-1-6155450
fax 40-1-3120873

ASCOR-lasi

Mitropolia Moldovei si
Bucovimei

Bd. Stefan cel Mare 16
6600 lasi

fax 40-32-112656

Russia
His Eminence Kyrill
Head Department

-External Church

Relation
Danilowski Val 22
11 3191 Moskwa
fax 7-095-2302619

Union of Evangelical
Christian-Baptists
Alexander Kozenko
P.O.Box 520

101000 Moskow

fax 7-95-2273990

Serbia

His Holiness Serbian
Patriarch Paul Serbian
Orthodox Patriarchate
P.O.Box 182

11001 Belgrade

tel 33-11-635699

fax 38-11-638875

Dekanat Bogolsovnog
Fakultetos

Prof. Dribislav Simic

7 July Street no 2
11000 Beigrade

tel 38-11-630268

Slovak Republic

CSCHS (Council of
Slovak Christian
Students and Youth)
Marian Mesko
Terchovska 137, Zalesie

90028 Ivanka pri Dunoji
teh42-7-946233
fax.42-7-946166

Spain

Iglesia Evangelica
Ester Rubio Yinacua
Marques de Ahumada
26 40B

50006 Zaragoza

tel 34-273116

Sweden

Kristna Studentrore!sen
Kungsgatan 30

753 21 Uppsala

tel 46-18-100826

fax 46-18-100892

Switzerland
Mouvement des
Etudiants Chrétiens
c/o Kurt Straub
Hochschulgemeinde
Auf der Mauer 6
B001 Zurich

tel 41-1-2514410

WSCF

WSCF-Europe office
Prins Hendriklaan 37
1075 BA Amstercdam
tel 31-20-6754921
fax 31-20-6755736

Eastern Europe Project
ul?: Abtoniuk Fabryczny
1

15 762 Bialystok
Poland

tei 48-85512514

fax 48-85512514

Working Groups

Programmatic Working
Group

Sdaren Asmus

Rosa Luxemburg WG
Hohe Leuchte 18-22
35037 Marbiirg
Germany

tel 49-6421-367-1%

Womens Network
Marian Stuiver
Droevendaalsesteeg 71
6708 PN Wageningen
The Netherlands

tel 31-8370-18041

Publications Working
Group

Marjan Hanrath

1° Atjehstraat 36-1
1094 KN Amsterdam
The Netherlands

tel 31-20-64756321
fax 31-20-6755736

19 o4&

Solidarity Working
Group

Donatella Rostagho
Luzzatti 3

20133 Milano

Italy

tel 39-2-2666-070
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AGENDA

01-07
08-14
19-26
19-26

04-12
19-24
18-24
18-26
23-02

05-12
13-19

20-27

28-01

15-22

21-28

Nordic Summer Meeting 'Homo Ludens'
WSCF Southern Summer Festival
Assembly of Womens Forum

WSCF Womens Working group meeting

Trainingcourse European Youth Centre
German General Assembly

WSCF conference on Communication

WSCF Publications Working Group meeting
Trainingcourse European Youth Centre

WSCF European Regional Committee meeting
CEC/WCC conference on Diakonia in Europe

WSCF conference on Xenophobia
WSCF Programmatic Working Group meeting

WSCF-USA 'Celebrate' Gathering

Staff and Board meeting.
Responsible resource management.

WSCF conference on Gender

WSCF conference on Identity and Ecumenism

WSCF European Regional Committee meeting

WSCF European Regional Committee meeting

African European Summer
WSCF European Regional Assembly
Interorganisational conference on ldentity

WSCF General Assembly,
Community of Memory & Hope

Oslo
Sicily
Hungary y
Hungary ‘o

Strassbourg
Rotenburg
Paris

Paris

. ﬁ;’f:’:‘q
Strassbourg

Hungary
Bratislava 5
Austria

USA g

Netherlands

l}f
\

Strassbourg

Ll
[
|_<;,_ |.1II

France

Strassbourg

4 :."'I .3,-1'
Ivory Coast




